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Sermin Shei, “Pornography, Prostitution, and Liberalism” (in Chinese)

Abstract: This essay is an attempt to defend a liberal position with respect to pornography and prostitution. It argues against both conservatives and libertarians. Its main claims are that to respect freedom of speech, the state may regulate pornography, but should not prohibit pornography, and that in order to provide equal protection of sexual autonomy for all, the state may ban prostitution. Its main arguments are based on a liberal principle of legitimacy, which consists of two parts: (1) the state should ensure the favorable conditions for its citizens to develop and exercise their capacity for a conception of the good; and (2) the state should be neutral with respect to controversial conceptions of the good when it exercises its powers.

Keywords: liberal legitimacy, freedom of speech, sexual autonomy 

謝世民，〈猥褻言論、從娼賣淫與自由主義〉
中文摘要

本文針對猥褻言論和從娼賣淫提出一種自由主義的立場。這個立場有別於完全禁止的保守派，也有別於完全開放的放任自由派。本文認為，自由主義會反對政府完全禁止個人散播猥褻言論，但自由主義並不反對，政府基於平等保護個人的性自主可以禁止個人從娼賣淫。本文詳細剖析了自由主義的正當性原則，主張正當性原則具有兩部分：（1）政治決定或政治權力的行使，就後果而言，必須有利於（或至少沒有不利於）公民去施展他們的價值觀能力；（2）政治決定或政治權力的行使，就理由或根據而言，必須充分，但不得訴諸任何會引起合理爭議的終極價值觀（中立性原則）。在這項原則的基礎上，透過分析言論自由的內涵以及性自由與性自主之區別，本文反駁了保守派與放任自由派的論點。

關鍵字：正當性原則、言論自由、性自主
Po-Chung Chow, “Congruence, Rationality and Teleology”
Abstract: The problem of stability is fundamental to Rawls’s political philosophy. In Theory of Justice, Rawls proposes a notion of congruence to resolve this problem. The central idea is that a conception of justice is stable if and only if the desire to act justly is congruent with the desire to realize our rational good. Only such congruence could ensure that rational members of a well-ordered society would have sufficient reason to give the first priority to the sense of justice. 

This essay sets out to examine Rawls’s argument for congruence. I shall first explicate the main ideas of congruence and show that its main ground lies in a Kantian interpretation of justice as fairness. I then argue that this interpretation has turned Rawls into a liberal perfectionist within a classical teleological framework. This position is, however, inconsistent with Rawls’s desire-based conception of deliberative rationality. For this conception of rationality does not warrant that rational persons would necessarily accept a Kantian conception of the good. I shall conclude that it is this internal inconsistency which makes Rawls’s argument for congruence fundamentally flawed and accounts for his philosophical turn to political liberalism.  




Joseph Chan, “The Sources and Limits of Toleration in Confucianism: The Case of The Xunzi”
Abstract: In the paper I explore the internal tensions within Xunzi’s theory of knowledge. I argue that if one follows Xunzi’s own theory of moral understanding and learning, one would be led to doubt his optimism about the existence of sage-kings and challenge his dogmatism and authoritarianism. From a Confucian perspective, the element of epistemological modesty in Xunzi’s thought and his emphasis on the limitations of the human mind deserve to be taken seriously, for this is an important insight that enables Confucianism to better grapple with diversity of worldviews and life perspectives in the contemporary world. Epistemological modesty is also important in its own right. The world today is troubled by fanatical fundamentalism and nihilism.  Epistemological modesty, which is neither fanatical nor nihilist, is a workable basis for toleration.
Terence Hua Tai, “Xunzi on Human Nature and Human Mind”
Abstract: This paper tries to defend Xunzi’s claim that “human nature is bad” in a philosophically more illuminating and defensible way. It does so by suggesting an account of how Xunzi may have understood functions of the human mind in relation to desires and inclinations that are part of human nature. As Xunzi conceives it, the human mind may work in several ways to produce actions for the attainment of what it approves as worth pursuing. According to Xunzi, there is a special case in which the human mind may become “functionally reduced.” And such a “functionally reduced” mind may provide a model in terms of which we can clarify and make sense of his claim that “human nature is bad.”
Ruiping Fan, “Stem cell research and the Confucian ethics of the family.”
Abstract:

Hon-Lam Li, “Can many headaches morally outweigh a human life?”

Abstract: Can many minor headaches, each suffered by a different individual, morally outweigh a human being’s life? For most people, an affirmative answer to this question would be counter-intuitive and morally repugnant, and hence must be false.  However, utilitarianism would imply such a repugnant view, because it assumes that the utilities are interpersonally aggregable.  That is, utilitarianism assumes that smaller utilities – even trivial ones – dispersed among many individuals can be summed up to outweigh morally a human being’s life.  But this utilitarian reasoning would beg the question against those who do not already accept the assumption that utilities are interpersonally aggregable.  Despite this, it has been argued that a non-utilitarian starting point would eventually lead back to the repugnant view.  One compelling argument that has been put forward consists of the following three premises: 

(1) Between saving either an innocent person’s life, or a number of persons each of whom would otherwise suffer near-death (a condition which is nearly as bad as death), we should save the latter, if the number is sufficiently high.  The grounds for this is that one case of harm is always tradable with a greater number (n) of slightly lesser harms, and can always be outweighed by an even greater number (n+1) of slightly lesser harms.  

(2) All sorts of harms form a continuous spectrum, such that starting from death, there is always a slightly lesser harm.  

(3) If A morally outweighs B, and B morally outweighs C, and C morally outweighs D, …, and Y outweighs Z, then A morally outweighs Z.  

Given these three premises, each of which seems highly plausible and perhaps even self-evident, it follows that a person’s life can be morally outweighed by a large number of headaches, each suffered by a different individual.  

In this paper, I show that this argument is not good, because (3) is false. I argue that in comparing 1 case of death with 100 cases of near-death, approximation is involved.  Such a comparison is one in two variables, namely, the seriousness of harm (h), and the number of people suffering it (n): Since near-death is so close to death, and since 100 far exceeds 1, we can presume, by means of making the approximation that near-death is (nearly) death, that 100 cases of near-death morally outweighs 1 case of death.  We may wish to continue the process yielding the result that 100 cases of near-death morally outweigh 10,000 cases of near-near-death.  By transitivity, 10,000 cases of near-near-death would morally outweigh 1 case of death.  This kind of comparison cannot go on forever, however, because approximation is involved in each comparison, and approximation is not transitive.  Thus, I argue that the argument that a huge number of headaches morally outweigh one case of death is blocked. 


I also argue that the two-variable comparison of harms (as opposed to one-variable comparisons), when made repeatedly, is a Sorites Paradox.  A Sorites Paradox has the following characteristics: (1) the values or properties of the two poles of a spectrum through which a Sorites Paradox traverses are opposite (e.g, there is a heap in one end, but not in the other end; someone is bald in one case, but not the other); (2) a Sorites Paradox involves many steps; (3) in each step, approximation is involved; (4) somewhere between the two poles there exists a range with vague or indeterminate boundary, and the value or property of such range is itself unclear; (5) there is something vague or indeterminate about the central concept or feature which the Sorites Paradox argument exploits throughout the steps.  All of these characteristics are present in the current problem. 

Ruey-Yuan Wu, “Emotion, an Organ of Happiness”

Abstract: What is emotion?  What sort of mental state is emotion?  How do we individuate different emotions?  In this paper, I defend a judgment theory of emotion: emotion is a certain sort of evaluative judgment, i.e., evaluative judgment concerning one’s envisioned ideal about life and about oneself, and different emotions are individuated in terms of the different ways one’s own envisioned ideal may be affected.  This is part of my overall project of developing a rationalist conception of mind, according to which human mind, the mind of conceptual beings, is constituted by the ideal of rationality.  In view of the fact that mental states of conceptual beings are, by nature (if they are to be about the world), rationally connected, we should hold onto some intuitive ideas about human emotions: that emotions involve thoughts, that since thoughts are subject to rational control, emotions may be subject to rational control as well (that is, they may mature).  Thus, emotions are not mere feelings.  This is the intuition, but in order not to beg the question against the feeling theory, I consider several objections from the feeling theory in the paper: that emotion is embodied, intense, overpowering (so that we experience a sense of passivity), transient, and belief-independent.  To do justice to what we feel, I am happy to accept these phenomenological insights, but I argue that the judgment theory can take account of them as well.  Hence, it is not just that the judgment theory can make sense of various sorts of phenomenology concerning human emotion, but that it is the only theory that is in line with a plausible conception of human mind in general.
Jonathan Chan, “Human identity, respect for embryo and human cloning.”

Abstract:

Norva Y. S. Lo, “Value as Fully Rational Desire: an analysis of everything and nothing”

Abstract: This paper demonstrates that Michael Smith’s analysis of normative value as fully rational desire is a necessary but empty truth, telling us nothing particular about value or anything else.
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